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Ponet’s	Short Treatise of Politic Power	and	Contemporary	Circumstance,	1553–1556,”	Jour-





tan	movement	or	as	 it	 related	 to	 later	 theories	of	 tyrannicide,”	has	attempted	 to	move	
away	from	this	popular	focus	and	emphasize	instead	Ponet’s	personal	anguish	and	loss	
of	“faith	in	man	and	political	institutions”	(“john	Ponet’s	Shorte Treatise of Politike Power	
Reassessed,”	Sixteenth Century Journal	21	[1990]:	373–84).	Also	see	Quentin	Skinner’s	dis-
cussion	of	Ponet	alongside	other	prominent	Marian	exiles,	in	The Foundations of Modern 
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example,	suggests	that	Ponet	“was	not	successful	in	spelling	out	how	
the	people,	those	who	were	the	subjects	of	a	tyrant,	were	to	free	them-
selves	 from	oppression,”	and	he	adds	 that	 the	Treatise	 “ends	not	with	
a	blast	of	the	trumpet	calling	for	the	saints	to	rise	against	tyranny,	but	
with	a	prayer	exhorting	a	suffering	people	to	repent	of	their	sins	and	



















nity	 for	 the	grace	of	 the	sacrament.	 I	argue	 that	Ponet	similarly	casts	
prayer	as	preparation	for	a	tyrannicide	that,	like	baptism,	will	remove	
a	 dark	 spiritual	 influence	 from	 the	 body	 politic	 and	 bring	 salvation	































Cranmer,	 the	 man	 responsible	 for	 the	 reformed	 liturgy,	 Ponet	 would	

































part	 four,	 my	 conclusion,	 I	 show	 how	 this	 precise	 understanding	 of	





















5 Ponet,	A Shorte Treatise of Politike Power	(Strasbourg,	1556),	reprinted	in	facsimile	in	
winthrop	Still	Hudson,	John Ponet: Advocate of Limited Monarchy	(Chicago:	University	of	


















This worme without faile was the deuil,	who	not	contented	that	kinges	(the	min-
isters	of	God)	should	serue	God	in	their	vocation	(to	haue	them	the	soner	fall	
from	God	and	serue	him)	putteth	them	in	hope	that	they	shalbe	lordes	of	all	the	




“secret	 subtiltie,”	 also	 known	 as	 “policy.”8	 He	 comments	 that	 tyrants	
most	often	chose	the	latter	route,	so	that	“they	worke	a	great	deale	more	
mischief	than	by	open	force	and	streinght	of	men,	and	with	lesse	peril	
of	 them	selues.”	This	way	of	deception	 is	necessary,	Ponet	 states,	be-
cause	God	alone	assures	victory	and	success	in	open	action:	“For	whan	
they	goo	about	it	by	force,	the deuil their maister	is	not	hable	to	warraunt	
them	the	successe”	(128;	my	emphasis).
	 The	relative	weakness	of	the	tyrant	and	the	devil	explains	why	they	


























ther	hathe	the deuil by his ministers,	occupied	the	hole	country,	and	sub-




mention	 the	 Turk’s	 domination	 of	 Hungary	 (12–13).	 However,	 Ponet	
clearly	 expects	 his	 Protestant	 countrymen	 to	 think	 of	 England	 here,	
now	under	the	demonic	sway	of	Mary	Tudor	and	her	ministers.
	 Although	Ponet	views	tyranny	as	the	direct	result	of	a	people’s	turn-















repel	 as	 long	 as	 the	 commonwealth	 embraces	 his	 word.	 To	 ward	 off	
the	satanic	tyrant,	then,	Ponet	counsels	spiritual	vigilance:	“wherefore	
it	shalbe	the	parte	of	all	Christen	men	to	 take	hede,	 that	 in	forsaking	
God,	they	bring	not	iustly	the deuil and tyrannes	 to	reigne	ouer	them”	
9 Peardon,	“Politics	of	Polemics,”	46,	citing	Ponet.	Compare	Skinner,	Foundations,	227.












were	 victims	 of	 the	 tyrant’s	 deception:	 “Did	 the	 plea	 that	 Eua	 made	
for	 offending	 in	 eating	 the	 forbidden	 apple	 .	 .	 .	 excuse	 her?	 Nothing	
lesse”	(18).	Next,	Ponet	turns	to	those	who	would	explain	that	they	were	
forced	to	accept	tyranny	by	necessity:	“was	it	ynought	for	Adam	our	




sented	 as	 a	 tyrant,	 from	 patristic	 explanations	 of	 the	 atonement	 that	
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original	cataclysm	in	which	all	 future	 tyrannies	find	their	beginning.	
In	other	words,	Adam	and	Eve’s	disobedience	makes	tyranny	possible.	







Ponet’s	A short catechisme, or playne instruction, conteynynge the summe of 
Christian learninge	provides	a	crucial	precedent	for	the	later	intersection	





and	 lawes	of	men	nor	pleasure	of	worldlye tyrauntes.”11	 In	his	biogra-
phy	of	Ponet,	winthrop	Hudson	draws	attention	to	this	passage,	noting	
that	 it	 “foreshadows	 the	attitude	which	Ponet	was	 to	 take	during	his	





at	 the	 end.	 It	 has	 sometimes	 been	 supposed	 that	 Archbishop	 Cran-
mer,	 whose	 hand	 was	 behind	 the	 Articles,	 also	 composed	 the	 Cate-
chism	 proper.	 However,	 evidence	 shows	 that	 the	 Catechism	 was	 actu-
ally	written	by	Ponet,	who	served	as	Cranmer’s	chaplain.13	Set	forth	as	
11 john	Ponet,	A short catechisme	 (London,	1553),	 lviiir.	Hereafter	 referred	 to	as	Cate-
chism.	All	citations	are	from	this	edition	(STC	4812),	which	is	in	English	and	includes	the	
Articles.























	 Cranmer’s	article	on	original	sin,	 the	eighth,	 is	 the	first	 to	mention	
the	 Anabaptists	 by	 name.	 This	 article	 declares	 that	 “Originall	 sinne	
standeth	not	 in	 the	 folowing	of	Adam,	as	 the	Pelagianes	doe	vainely	
talke,	 which also the Anabaptists do now a daies renue”;	 rather	 “it	 is	 the	
fault,	 and	 corrupcion	 of	 the	 nature	 of	 euerye	 man,	 that	 naturallye	 is	
engendred	of	 the	ofspringe	of	Adam.”14	Here	Cranmer,	and	Ponet	by	

















were	potential	sinners,	this	weakness	was	not	held	against	them”	(Anabaptism: A Social 
History, 1525–1618	[Ithaca,	Cornell	University	Press,	1972],	97).	See	also	Balthasar	Hub-
maier,	“Human	Beings	After	the	Fall,”	in	the	treatise	Concerning the Freedom of the Will,	
printed	in	Early Anabaptist Spirituality: Selected Writings,	ed.	Daniel	Liechty	(New	york:	
Paulist	Press,	1994),	26–30;	and	Peter	Riedeman,	“Concerning	Original	Sin,”	and	“what	
Original	Sin	Is,”	both	excerpted	in	Anabaptism in Outline: Selected Primary Sources,	ed.	wal-
ter	Klaassen	(Scottdale,	PA:	Herald	Press,	1981),	180.





















(“corrupt,”	 “sensualitie”)	 with	 Cranmer’s	 article	 on	 original	 sin	 cited	
above.	And	so	 it	 is	no	surprise	 that	 later,	 in	discussing	 the	necessary	
obedience	owed	to	governors,	Ponet	criticizes	Anabaptist	doctrine	on	
the	question	of	original	sin	along	the	same	lines	as	Cranmer:	“Some	ther	
be	 that	will	haue	 to	 littel	obedience,	as	 the	Anabaptistes.	For	bicause	
they	heare	of	a	christian	libertie,	wolde	haue	all	politike	power	taken	
awaye:	and	so	in	dede	no	obedience”:
For the anabaptistes mistake christian libertie,	thinking	that	men	maye	liue	without	






17 Between	 these	 two	 statements	 Ponet	 chastises	 the	 “papistes”	 for	 committing	 the	
opposite	error	by	asking	for	too	much	obedience	to	worldly	governors.	Ponet’s	attempts	
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practice	 of	 holding	 property	 in	 common.19	 However,	 he	 supersedes	
Cranmer’s	article	by	tracing	the	Anabaptist	beliefs	regarding	property	
to	their	incorrect	theology	of	the	Fall	yet	again:
The	 Anabaptistes	 wresting	 Scripture	 to	 serue	 their	 madnesse,	 among	 other	
foule	errours,	haue	this:	that	all	thinges	ought	to	be	common,	they ymage man to 
be of that puritie that he was before the fall,	that is, cleane without sinne,	or that (if he 
will) he maie so be:	and	that	as	whan	there	was	no	sinne,	all	thinges	were	com-
mon,	so	they	ought	now	to	be.	But this mingling of the state of man before the fall, 

















of	Goods,”	in	The Anabaptist Story: An Introduction to Sixteenth- Century Anabaptism,	3rd	ed.	
(Grand	Rapids:	william	B.	Eerdmans	Publishing	Company,	1996),	127–49.
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In	Ponet’s	fiery	rhetoric,	 the	Anabaptists	are	maddened	persons	who	
commit	“foule	errours”	and	are	woefully	deceived	 regarding	 the	 ter-
rible	 spiritual	 and	 political	 state	 of	 postlapsarian	 mankind.	 He	 thus	
reemphasizes	 with	 sermonic	 repetition	 the	 dreadful	 consequences	 of	
the	Fall—original	 sin	and	concupiscence—against	 this	dangerous	de-
ception:	 “For	 by	 the	 fall,	 and euer after the fall,	 this	 corruptible	 fleshe	





ever,	 her	 conclusion	 that	 “on	 these	 grounds	 he	 condemned	 the	 Ana-
baptists	for	their	denial	of	the	rights	of	property”20	neglects	the	impor-
tance	of	Ponet’s	understanding	of	the	Fall,	the	doctrine	that	he	identifies	













bethan	 ideals.”21	 Indeed,	 Ponet’s	 treatment	 of	 baptism,	 like	 his	 treat-
ment	of	original	sin,	is	an	attempt	to	navigate	between	Catholicism	on	
the	one	hand	and	a	more	radical	Protestant	movement	like	that	of	the	
Anabaptists	on	 the	other—a	movement	 that	would	deny	 the	“whole-
some	effecte,	and	operacion”	of	baptism	that	he	and	Cranmer	uphold.
	 Cranmer	in	the	Articles	is	very	careful	to	discourage	superstition	re-





emerged	only	after	his	death	 than	with	 the	Anglican	church	 that	he	helped	 to	 found”	
(“Politike Power	Reassessed,”	374).
















new	byrth:	wherby,	as	by	an	 instrument,	 they	 that	 receyue	Baptisme	
ryghtlye	are	grafted	into	the	church.”	In	addition	to	the	incorporation	
of	the	Christian	into	the	church,	forgiveness	of	sin	is	promised	by	bap-
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Hym	that	beleueth	in	Christ:	professeth	the	Articles	of	the	Christian	religion:	&	
myndeth	to	be	baptised	(I speake nowe of them that be growen to ripe yeres of discre-























tism’s	effects	 led	 to	 sacramental	praxis.	Thus,	at	 the	beginning	of	 the	
26 Ibid.,	xlviiiv–xlixr.













own	appointment	as	bishop	(Oxford Dictionary of National Biography	[Oxford:	Oxford	Uni-
versity	Press,	2004],	s.v.	“Ponet,	john	(c.1514–1556).”






























in	preparation	 for	baptism.	Ponet,	 I	 contend,	alludes	 to	 the	 language	
and	substance	of	these	prayers	in	arguing	for	tyrannicide.	In	particular,	
Ponet	makes	use	of	biblical	 typology	and	 ideas	of	 exorcism,	engraft-
ing,	and	headship	 that	are	 referred	 to	 in	 the	celebration	of	 the	sacra-
ment.	In	addition,	he	refers	to	the	baptismal	vows	that	every	Christian	




 Ryan J. Croft 553
an	 implicit	 suggestion	 that	 tyrannicide	 can	 be	 as	 holy	 and	 liberating	




of	Pharaoh	 in	 the	 typological	 interpretation	of	Scripture	and	 that	 the	
baptismal	rite	refers	specifically	to	this.	That	is,	the	passage	of	the	Israel-
ites	through	the	Red	Sea	and	the	drowning	of	Pharaoh	and	his	forces	











is	 thus	 preserved	 in	 the	 1552	 version,	 for	 those	 with	 a	 knowledge	 of	
Exodus	from	either	the	liturgy	or	their	own	reading	of	Scripture	would	













whan	Pharao	 the	 tyranne	commaunded	the	mydwyues	of	 the	Egipcianes,	 to	
kill	all	the	male	children	that	should	be	borne	of	the	Israelites	wyues:	think	ye,	
32 “Of	 Baptisme,	 bothe	 publique	 and	 priuate,”	 Book	 of	 Common	 Prayer	 (London,	
1549),	Aa1r.	STC	16269.	Hereafter	cited	as	Book	of	Common	Prayer	(1549).
33 Book	of	Common	Prayer	(1552),	Diii.
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he	did	only	commaunde	them?	No	without	doubt:	ye	maye	be	sure,	he	com-
maunded	 not	 only	 vpon	 threatned	 paynes,	 but	 also	 promised	 them	 largely	





Here	 Ponet	 suddenly	 switches	 the	 tyrant’s	 gender,	 moving	 from	 the	
male	 Pharaoh	 to	 a	 clear	 mockery	 of	 the	 female	 Mary	 and	 what	 john	
Guy	 terms	 her	 “phantom	 pregnancies,	 which	 the	 courts	 of	 Europe	
ridiculed.”34	Ponet	proceeds	to	comment	acidly	on	the	Catholic	rituals	




of	 the	 wicked	 Queen	 Athaliah.”36	 Here	 Ponet	 explicitly	 links	 Mary’s	
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joas,	 having	 known	 too	 long	 “what	 miserie	 it	 was	 to	 lyue	 vnder	 the	
gouernement	of	a	mischieuous	woman”	(114–15).	Meanwhile,	jezebel,	















I	Commaunde	 thee,	vncleane	spirite,	 in	 the	name	of	 the	 father,	of	 the	sonne,	
and	of	 the	holy	ghost,	 that	 thou	come	oute,	and	departe	 from	these	 infantes,	
whom	our	Lord	jesus	Christ	hath	vouchesaved,	to	call	to	his	holy	Baptisme,	to	
be	made	membres	of	his	body,	and	of	his	holy	congregacion	.	.	.	And	presume 
not hereafter to exercise any tyrannye towarde these infantes,	 whom	 Christe	 hath	
bought	wyth	hys	precious	bloude,	and	by	this	his	holy	Baptisme	calleth	to	be	
hys	flocke.37











38 For	 a	 comparison	 of	 the	 ways	 that	 the	 language	 of	 the	 Book	 of	 Common	 Prayer	
changed	 in	 general	 between	 the	 1549	 and	 1552	 editions,	 see	 Ramie	 Targoff,	 Common 
Prayer: The Language of Public Devotion in Early Modern England	 (Chicago:	University	of	
Chicago	Press,	2001),	28–34.























points	 to	 this	aspect	of	Ponet’s	 resistance	 theory	when	he	writes	 that	
Ponet	and	the	other	resistance	theorists	“assure	the	people	not	that	they	
will	be	damned	if	 they	resist	 the	powers	that	be,	but	rather	that	 they	





all	kinges,	he that wilbe accompted a christian king or gouernour, must re-
member,	that	he	is	a	christian	man,	and	that	bi	being	made	a	king,	he is 
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fesseth in Baptisme”	(90–91;	my	emphasis).	Here	Ponet	implicitly	charges	






















repentance	 takes	 place,	 then	 the	 people	 may	 indeed	 “aske	 of	 God	 in	
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	 To	 conclude	 my	 discussion	 of	 Ponet,	 the	 extensive	 allusions	 to	 the	
























did.	 Indeed,	 Spenser’s	 early	 position	 as	 secretary	 under	 john	 young,	
bishop	 of	 Rochester,	 provides	 a	 direct	 connection	 with	 Ponet,	 who	
kept	 his	 title	 as	 bishop	 of	 Rochester	 even	 in	 exile.44	 It	 is	 likely,	 then,	
that	 Spenser	 understood	 the	 tenor	 of	 Ponet’s	 political	 and	 religious	
positions,	even	if	he	had	not	read	Ponet’s	Treatise.	But	regardless	of	the	
degree	 of	 influence,	 the	 main	 point	 to	 be	 noted	 is	 that	 just	 as	 Ponet	
drew	on	the	Edwardian	liturgy	for	the	matter	of	his	Treatise,	so	too	did	





“Colin”	as	Roffy’s	“boye”	(The Shepheardes Calender,	“September,”	in	Edmund Spenser: The 
Shorter Poems,	ed.	Richard	A.	McCabe	[New	york:	Penguin	Books,	1999],	176).








here	 the	 closest	 link	 between	 Spenser’s	 epic	 and	 Ponet’s	 Treatise	 can	
be	found,	as	the	female	tyrant	Lucifera	rules	in	league	with	the	devil.	
Next,	 I	 will	 turn	 to	 the	 penultimate	 canto	 in	 which	 the	 Red	 Cross	







for	 baptism,	 in	 part	 by	 questioning	 how	 Red	 Cross	 could	 be	 unbap-
tized	throughout	the	Book	of	Holiness.46	However,	reading	this	canto	














of	Life	is	set	out	most	notably	by	Tuve	in	her	Allegorical Imagery: Some Medieval Books and 
Their Posterity	([Princeton:	Princeton	University	Press,	1966],	110–12).	See	also	D.	Douglas	






Edmund Spenser: Protestant Poet	([New	york:	Cambridge	University	Press,	1984],	104).	For	
a	patristic	argument	in	favor	of	the	baptismal	reading,	see	Harold	L.	weatherby,	“The	well	
and	the	Balm,”	in	Mirrors of Celestial Grace	([Toronto:	University	of	Toronto	Press,	1994],	
25–43).	For	more	on	the	Protestant	context	of	Spenser’s	poem,	see	john	King,	Spenser’s 
Poetry and the Reformation Tradition	 (Princeton:	Princeton	University	Press,	1990).	Carol	





















of	 the	 nexus	 between	 the	 two.47	 For	 example,	 while	 Lucifera’s	 name	









and	 Sting	 and	 the	 Structure	 of	 Red	 Cross’s	 Dragon-	Fight:	 The Faerie Queene,	 I.xi–xii,”	
Studies in Philology	66	[1969]:	629).	By	showing	how	the	battle	fits	 into	larger	 liturgical	
patterns	that	Spenser	and	his	readers	were	familiar	with,	I	adopt	a	similar	approach.
47 The	word	is	Spenser’s	own	coinage	(Oxford English Dictionary,	s.v.	“tyrannesse”).	See	
also	Douglas	Brooks-	Davies,	“Lucifera,”	in	A.	C.	Hamilton,	ed., The Spenser Encyclopedia	
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pranke	 their	 ruffes,	 and	 others	 trimly	 dight	 /	 Their	 gaye	 attyre:	 each	
others	greater	pride	doth	 spight”	 (1.4.14.7–9).	The	 familiar	 anti-	court	






























49 Graham	Hough,	The First Commentary on “The Faerie Queene”	(Folcroft,	PA:	Folcroft	
Press,	1969),	1.5.45n.














reminds	 the	 reader	 that	 the	 devil	 himself	 is	 the	 original	 tyrannical	
usurper.	Throughout	Red	Cross’s	journey	different	characters	identify	
the	dragon	as	a	tyrant.	For	example,	in	canto	7	Una	tells	Arthur	upon	






day”	 (1.10.9.3–6).	Not	only	 is	 the	dragon	a	 tyrant,	but	 the	poem	also	
suggests	that	his	takeover	of	Una’s	kingdom	is	an	allegory	for	Satan’s	
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	 After	Red	Cross	 falls	 into	 this	holy	water,	Spenser	continues	 to	 in-






















the	 sun,	 burning	 its	 wings,	 and	 then	 descend	 into	 a	 fountain	 three	























The	 fact	 that	 his	 hands	 are	 baptized	 is	 certain—what	 remains	 in	
doubt	 is	 the	exact	effect	of	 this	baptism.	Although	the	narrator	 is	not	
54 Ibid.,	274.
55 Rowland,	Birds with Human Souls: A Guide to Bird Symbolism	(Knoxville:	University	
of	Tennessee	Press,	1978),	52–54.	For	this	reason	the	eagle	like	the	phoenix	was	also	a	sym-
bol	of	Christ.












Before	 and	 after	 administering	 the	 sacrament,	 the	 priest	 impresses	
upon	the	witnesses	the	new	duty	of	the	baptized	Christian	to	oppose	
and	overcome	 the	devil.	 Speaking	 to	 the	 infant’s	 sponsors,	 the	priest	
notes	that	“these	infants	must	also	faithfully	for	their	part	promise	by	
you	 that	be	 their	 sureties,	 that	 they	will	 forsake	 the	devil	 and	all	his	
works,	and	constantly	believe	God’s	holy	word.”	He	then	asks	the	spon-
sors	 directly,	 “Dost	 thou	 forsake	 the	 devil	 and	 all	 his	 works?”56	 The	
language	of	combat	is	also	rife	throughout	the	ceremony.	Right	before	
the	baptism	itself,	the	priest	prays	to	God	to	“grant	that	they	[the	bap-










	 As	 we	 have	 already	 seen	 in	 Ponet’s	 Treatise	 and	 are	 beginning	 to	
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of	“that	Tyrant”	(5.11.2.1)	Gerineo,	as	well	as	Arthur’s	threefold	exor-
cism	of	the	demonic	monster	underneath	the	idol	in	the	same	episode:	
“Vpon	 the	 Image	 with	 his	 naked	 blade	 /	 Three	 times,	 as	 in	 defiance,	








and	 their	views	on	property	mentioned	and	dismissed	 in	 the	Thirty-	
Nine	Articles,	 just	 as	Ponet	 could	find	 them	dealt	with	 in	Cranmer’s	
Forty-	Two	 Articles.	 Nevertheless,	 given	 Spenser’s	 already	 demon-








ground	 between	 the	 Giant,	 Artegall,	 and	 Spenser.	 That	 is,	 the	 Giant,	
like	Spenser	and	also	Ponet,	is	opposed	to	“Tyrants	that	make	men	sub-
iect	 to	 their	 law”	(5.2.38.6)	and	uses	religious	 language	to	 justify	this	
58 Padelford,	“Spenser’s	Arraignment	of	 the	Anabaptists,”	excerpted	 in	The Works of 
Edmund Spenser: A Variorum Edition,	vol.	5,	ed.	Edwin	Greenlaw	et	al.	(Baltimore:	johns	
Hopkins	Press,	1936),	336–41.
59 See	Greenblatt,	“Murdering	Peasants:	Status,	Genre,	and	the	Representation	of	Re-














 Ryan J. Croft 567
opposition.	 Adopting	 the	 prophetic	 tone	 of	 john	 Knox	 and	 the	 other	
Marian	exiles,	the	Giant	channels	Isaiah	40:41	(“Therefore	I	will	throw	
downe	 these	 mountains	 hie,	 /	 And	 make	 them	 leuell	 with	 the	 lowly	
plaine”	[1–2]),	before	declaring	that	he	“will	suppresse	[these	Tyrants],	
that	 they	 no	 more	 may	 raine”	 (7).	 This	 religious	 and	 anti-	tyrannical	
rhetoric	might	seem	to	have	authority	in	a	book	repeatedly	concerned	
with	the	overthrow	of	unjust	rulers,	if	not	for	the	fact	that	Spenser	has	










ment	 for	 its	 criticism	 of	 william	 Cecil,	 Lord	 Burghley.61	 In	 this	 beast	
fable	 an	 ape	 and	 a	 fox	 attempt	 to	 cheat	 and	 steal	 their	 way	 through	
English	society	from	the	lowest	to	the	highest	levels,	not	stopping	until	
they	 become	 king	 and	 chief	 minster	 and	 tyrannize	 over	 the	 people.	




erick	 Padelford	 notes,	 referring	 to	 a	 sermon	 by	 the	 Archbishop	 john	
61 Frederick	Hard,	“Spenser	and	Burghley,”	Studies in Philology	28	(1931):	219–34.	On	








ing	Mother Hubberds Tale,”	Times Literary Supplement	(May	16,	1997):	13–15.	See	also	Harold	




62 All	quotations	from	“Mother	Hubberds	Tale”	are	taken	from	Edmund Spenser: The 
Shorter Poems,	ed.	McCabe,	and	will	be	cited	parenthetically	within	the	text	by	line	num-
bers.
568 Tyranny and Theology in Ponet and Spenser
whitgift	in	1583,	the	Anabaptists	were	supposed	to	cite	Galatians	5:1,	
“Stande	fast	therfore	in	the	libertie	wherwith	Christe	hath	made	vs	free,	






























into	 the	sea	may	have	been	meant	 to	 further	separate	his	own	views	
63 Padelford,	“Spenser’s	Arrainment,”	339.	The	Scripture	citation	is	from	the	Bishop’s	
Bible	of	1568.	whitgift	also	quotes	Galatians	5:13:	“ye	haue	ben	called	into	libertie.”





































against	 the	treatment	of	 tyranny	given	by	his	 friend	and	sponsor,	Sir	
walter	Ralegh,	 in	 the	 seventeenth	century.	 In	 the	extraordinary	pref-
ace	to	his	History of the World,	Ralegh	runs	through	the	rise	and	fall	of	
England’s	kings,	many	of	whom	he	claims	were	punished	by	God	for	
the	 sins	 of	 their	 fathers.	 Thus,	 whereas	 Ponet	 emphasizes	 the	 sins	 of	
the	people	that	allow	a	tyrant	to	take	over,	Ralegh	is	obsessed	with	the	
sins	 of	 kings	 and	 God’s	 punishment	 of	 them,	 down	 to	 the	 third	 and	
fourth	generation.	For	 instance,	 the	murder	of	Edward	II	 is	scourged	
through	 the	 purges	 of	 Richard’s	 reign	 and	 Bolingbroke’s	 usurpation,	











like	moderation,”	Ralegh	concludes	 that	“in	Mankind	 there	 is	 found,	
ingrafted	 euen	 by	 Nature,	 a	 desire	 for	 absolute	 dominion”	 (366).	 As	















65 Sir	walter	Ralegh,	The History of the World,	ed.	C.	A.	Patrides	(Philadelphia:	Temple	
University	Press,	1971),	51–52.	All	quotations	from	Ralegh’s	History	are	taken	from	this	
abridgement.	Page	numbers	will	be	given	in	parentheses.
66 On	 5	 january	 1615,	 john	 Chamberlain	 wrote	 to	 Sir	 Dudley	 Carleton:	 “Sir	 wal-
ter	Raleigh’s	book	 is	called	 in	by	 the	King’s	commandment,	 for	diverse	exception,	but	
especially	for	being	too	saucy	in	censuring	princes.	I	hear	he	takes	it	much	to	heart,	for	
he	 thought	he	had	won	his	 spurs,	 and	pleased	 the	King	extraordinarily”	 (qtd.	 in	 john	
winton,	Sir Walter Ralegh	[New	york:	Coward,	McCann	&	Geoghegan,	1975],	291).	On	the	
political	background	and	aim	of	Ralegh’s	History,	see	Anna	R.	Beer,	“‘Left	to	the	world	
without	a	Maister’:	Sir	walter	Ralegh’s	The History of the World	as	a	Public	Text,”	Studies in 
Philology	91	(1994):	432–63.
67 Stephen	 j.	 Greenblatt,	 Sir Walter Raleigh: The Renaissance Man and His Roles	 (New	
Haven:	yale	University	Press,	1973),	 141.	For	more	on	Ralegh’s	 conflicted	view	of	his-
tory,	see	john	Racin,	Sir Walter Ralegh as Historian: An Analysis of “The History of the World”	
(Salzburg:	Institut	für	Englische	Sprache	und	Literatur-	Universität	Salzburg,	1974).
68 Edward	Sexby,	Killing noe murder. Briefly discoursed in three quaestions	(Holland,	1657),	










a	 theological	 tradition	 present	 in	 the	 liturgy	 that	 strongly	 supported	
notions	 of	 resistance	 and	 tyrannicide,	 most	 importantly	 by	 granting	
this	violence	a	sacramental	legitimacy.70
 The Pennsylvania State University
10;	wing	T1310.	Sexby,	like	Ponet,	also	uses	Pharaoh’s	tyranny	as	a	figure	for	the	contem-
porary	tyranny	he	denounces	(3).	For	more	on	Sexby,	see	james	Hulston,	“Forlorn	Hope:	
Edward	Sexby	and	the	Republic,”	in	Ehud’s Dagger: Class Struggle in the English Revolution	
(New	york:	Verso,	2000),	305–66.	See	also	Chad	Schrock,	“Plain	Styles:	Disillusioned	Rhe-
toric	in	Edward	Sexby’s	Killing Noe Murder,”	Modern Language Review	105	(2010):	329–44.
69 See,	for	example,	Rebecca	Bushnell,	Tragedies of Tyrants: Political Thought and Theater 
in the English Renaissance	(Ithaca:	Cornell	University	Press,	1990).	See	also	Andrew	Had-
field	and	David	Scott	wilson-	Okamura’s	exchange	in	Spenser Studies	17	(2003):	275–90,	
as	 well	 as	 Hadfield’s	 original	 article,	 “was	 Spenser	 a	 Republican?”	 (English	 47	 [1998]:	
169–82).
70 I	would	like	to	thank	Linda	woodbridge,	Ryan	Stark,	and	Kathryn	Hume	for	com-
menting	on	previous	versions	of	this	article.
